《Coke’s Commentary on the Holy Bible – Esther》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE Book of ESTHER. 

IT is uncertain who was the author of this book. Some ascribe it to Ezra; others to Mordecai; (see on ch. Esther 9:20; Esther 9:23.) and others, again, to the joint labours of the great synagogue; who, from the time of Ezra to Simon the Just, superintended the edition and canon of Scripture. That the book is genuine, whoever was the author, appears from the institution and continued observation of the annual festival of פורים Purim; (see ch. 9) since it is not to be conceived, that a wise nation should at first appoint and afterwards continue the celebration of this solemn time of feasting and rejoicing every year, merely because a certain man among them had once the good fortune to write an agreeable romance; much less can we conceive from what motive a whole assembly of learned doctors should receive a writing of no better character into the canon of their scriptures; or, to make it of more universal use, should honour it with a Greek translation. The book contains the history of Esther, a Jewish captive; who, for her remarkable beauty, was espoused to Ahasuerus, and raised to the throne of Persia. By her extraordinary interest with the king, she rescued the Jewish nation from a general massacre, to which they were devoted by Haman, one of the king's favourites; in memory of which the feast of Purim was appointed. In the course of our remarks, we shall obviate such objections as have been made against the authenticity of this book. See Huet. Demonstr. prop. 4: and Calmet. 

01 Chapter 1 

Introduction
CHAP. I. 

Ahasuerus makes a feast for all the principal persons of his kingdom: he sends for the queen to the banquet, who refuses to come: the king, being angry, puts her away, and makes a decree that all wives shall obey their husbands. 

Before Christ 483. 

Verse 1
Esther 1:1. In the days of Ahasuerus— Archbishop Usher is of opinion, that Darius Hystaspes was the king Ahasuerus who married Esther, that Atossa was the Vashti, and Artystona the Esther, of the Holy Scriptures; but Herodotus positively tells us, that Artystona was the daughter of Cyrus, and therefore could not be Esther; and that Atossa had four sons by Darius, besides daughters, all born to him after he was king; and therefore she could not be that queen Vashti who was divorced from the king her husband in the third year of his reign, (Esther 1:3.) nor he the Ahasuerus who divorced her. Joseph Scaliger is of opinion, that Xerxes is the Ahasuerus, and Hamestris, his queen, the Esther of the Holy Scriptures; but, whatever seeming similitude there may be in the names, (and this is the whole foundation of his conjecture,) it is plain, from Herodotus, that Xerxes had a son by Hamestris, who was marriageable in the seventh year of his reign; and therefore it is impossible that he should have been Esther's son, because Esther was not married to Ahasuerus till the seventh year of his reign, chap. Esther 2:16. And, considering that the choice of virgins was made for him in the fourth of his reign, and a whole year employed in their purifications, the soonest that she could have a son by him must be in the sixth; and therefore we may conclude with Josephus, the Septuagint, and the apocryphal additions to the book of Esther, that the Ahasuerus of Scripture was Artaxerxes Longimanus, and Esther a Hebrew virgin, as she is all along represented. See Prideaux and Calmet. 

Verse 2
Esther 1:2. When the king Ahasuerus sat on the throne— That is, enjoying peace and tranquillity through his large dominions; for the history of his accession to the throne is this: Xexres, his father, was privately murdered by Artabanes, captain of his guard. He coming to him, who was then but the third son, made him believe that Darius, his eldest brother, had done it to make his way to the throne, and that he had a design likewise to cut him off to make himself secure in it. Ahasuerus, believing this, went immediately to his brother's apartment, and with the assistance of Artabanes and his guards slew him; thinking all the while that he acted but in his own defence. The drift of Artabanes was, to seize on the throne himself; but for the present he took Ahasuerus and placed him thereon, with a design to pull him down as soon as matters were ripe for his own ascent; but when Ahasuerus understood this from Megabysus, who had married one of his sisters, he took care to counter-plot Artabanes, and to cut off him and his whole party before his treason came to maturity; and for this, very probably, and some other successes against his brother Hystaspes, which settled him in an agreeable possession of the whole Persian empire, it was, that a festival season of above one hundred and fourscore days' continuance was appointed, which even to the present time, according to some travellers, is no uncommon thing in those parts of the world. This feast was held at Shushan, which, after the conquest of the Medes, was made by Cyrus and the rest of the Persian kings the royal seat, that they might not be too far from Babylon. It stood upon the river Ulai, and was a place of such renown, that Strabo calls it "a city most worthy to be praised," informing us, that the whole country about it was amazingly fruitful, producing a hundred, and sometimes two hundred fold. Darius Hystaspes enlarged and beautified it with a most magnificent palace; which Aristotle calls "a wonderful royal palace, shining with gold, amber, and ivory." It will not be altogether foreign to our purpose, just to remark from Dr. Lightfoot, that the outer gate of the eastern wall of the temple was called the gate of Shushan, and had the figure of that city carved on it, in honour of the decree which Darius granted at that palace for the rebuilding of Jerusalem. 

Verse 6
Esther 1:6. Where were white, green, and blue hangings— See Exodus 24:10. Dr. Shaw, after having said that the floors in the Levant are laid with painted tiles or plaister of terras, informs us in a note, that a pavement like this is mentioned in Esther, a pavement of red, and blue, and white, and black marble. But this is not the happiest of the Doctor's illustrations, since floors of different-coloured marble are common now in the east. Dr. Russel tells us, that they pave their courts at Aleppo with marble, and often with a mixture of yellow and white, red and black, by way of ornament; this of Ahasuerus is generally supposed to have been of that kind; since there is a great difference in point of magnificence between a pavement of marble, and one of painted tiles; and consequently the palace of so mighty a monarch as Ahasuerus is rather to be supposed paved with marble; besides, the historian is giving an account of the pavement of a court-yard, not of a room. See 1 Kings 7:7. Dr. Shaw refers to this passage in the same page on another account. He says, the eastern chambers, in houses of better fashion, are covered and adorned from the middle of the wall downwards, "with velvet or damask hangings, of white, blue, red, green, or other colours, (Esther 1:6.) suspended upon hooks, or taken down at pleasure." Here again this ingenious author seems to have been less exact, and should rather, I imagine, have referred to the present passage, when he told us, that "the courts or quadrangles of their houses, when a large company is to be received into them, are commonly sheltered from the heat and inclemency of the weather, by a velum, umbrella, or veil, which, being expanded upon ropes from one side of the parapet-wall to the other, maybe folded or unfolded at pleasure." See Travels, p. 209. Though there are some things in this passage which cannot be determined without difficulty, yet it is extremely plain that the company were entertained in a court of the palace of Ahasuerus; which agrees with Dr. Shaw's account, that when much company is to be admitted to a feast the court is the place of their reception. Now, though their chambers are hung with velvet or damask hangings, it does not appear that on such occasions their courts are thus adorned; but there is a veil stretched out over-head to shelter them from the inclemency of the weather; and, indeed, to something of this sort it is commonly supposed these words refer, though no one has given a better illustration of this piece of ancient history than Dr. Shaw has undesignedly done in his account of their receiving company, when the number is large, in these courts, and covering them with veils expanded on ropes. See Observations, p. 102 and Scheuchzer, tom. 6: p. 12. 

Verse 7
Esther 1:7. Royal wine in abundance— See on Joel 1:5. 

Verse 9
Esther 1:9. Vashti the queen made a feast, &c.— Dr. Shaw observes, that, as in former ages, so at present, it is the custom in the eastern countries, at all their festivals and entertainments, for the men to be treated in separate apartments from the women, not the least intercourse or communication being ever allowed between the sexes. See Travels, p. 232. 

Verse 12
Esther 1:12. Therefore was the king very wroth— His anger was the more immoderate because his blood was heated with wine, which made his passion too strong for his reason; otherwise he would not have thought it decent for the queen to have her beauty, which was very great, exposed in this unusual manner. See Bishop Patrick. 

Verse 13
Esther 1:13. The wise men, which knew the times— Some have inferred from hence, that, as the Persian kings did nothing without their magi or wise men, who were great pretenders to astrology, men of this sort were called to know whether it was a proper time to set about the thing which the king had in his mind; for, such was the superstition of the eastern people, that, as the satirist remarks. 

——Quicquid Dixerit astrologus, credent a fonte relatum Ammonis. JUVENAL, Sat. 6: 

Such credit to astrologers is given, What they foretel is deem'd a voice from heaven. DRYDEN. 

The explication, however, which Vitringa gives of the original is far from being improbable; namely, that these were men well versed in ancient histories, and in the laws and customs of their country, and were therefore able to give the king counsel in all extraordinary and perplexed cases. Houbigant renders the passage thus: then the king, speaking to the wise men, who knew the law and judgment (for the royal decrees were then established, when they were laid before those who knew the law and judgment; Esther 1:13 and for that reason he had by his side seven princes of Persia, Carshena, &c.) said, Esther 1:15. What shall we do, &c. See Le Clerc, and 1 Chronicles 12:32. 

02 Chapter 2 
Introduction
CHAP. II. 

Esther becomes the wife of Ahasuerus. Mordecai, sitting at the king's gate, discovers a conspiracy against the person of the king. 

Before Christ 481. 

Verse 5
Esther 2:5. Whose name was Mordecai— Mordecai, from his attendance at the king's gate, Esther 2:19 is thought to have been one of the porters at the royal palace; but, probably, he was an officer of higher rank; for it was an order instituted by Cyrus, as Xenophon informs us, Cyropaed. lib. 8: that all persons whatever, who had any employment at court, should attend at the palace-gate (where there was, doubtless, a proper waiting-place for their reception), that they might be in readiness whenever they were wanted or called for; and that this custom was afterwards continued, we may learn from Herodotus, lib. 3: cap. 120. See Le Clerc. 

Verse 7
Esther 2:7. He brought up Hadassah, that is, Esther— As she was born in Babylon, in analogy to the language of that place they gave her the name of הדסה Hadassah, which in the Chaldee signifies a myrtle; but her Persian name was Esther, which some, a little incongruously, derive from αστηρ, a star, and others from satar, which signifies hidden, because she was concealed in Mordecai's house; or rather, because her nation was concealed, and she not known, till Mordecai's merit and services to the crown came to be rewarded. It seems most probable, however, that Esther is only the interpretation of, and consequently bears the same meaning with, Hadassah. 

Verse 13
Esther 2:13. Whatever she desired was given her— Whosoever she desired, &c. Houbigant. 

Verse 17
Esther 2:17. So that he set the royal crown upon her head— According to this account, this Persian monarch seems to have had but one wife, at least but one in chief favour and esteem with him, though it is evident that he had a vast number of secondary wives or concubines. But in behalf of Esther it may be said, that the word ותלקח vattilacach, Esther 2:8 which we render she was brought, may equally signify she was taken away, 1:e. by violence; and thus the Targum upon the passage relates the matter: "Mordecai, hearing of the king's edict for the collection of all the beautiful virgins in his dominions, hid his cousin in a private place, where the officers could not find her; but when Esther, whom all the neighbourhood knew to be a great beauty, was missing, an order from the king to Mordecai was procured, which, upon pain of death, obliged him to produce her." 

Verse 18
Esther 2:18. He made a release to the provinces, &c.— The manner of the Persian kings was, to give their queens, at their marriages, such a city to buy them clothes, another for their hair, another for their necklaces, and so on for the rest of their expences; and as it was customary for them, according to the testimony of Herodotus, upon their accession to the throne, to remit the tribute which was then due to them from all the cities; so Ahasuerus, upon this occasion, out of his abundant joy, might make a release to the provinces, and forgive them some of the duties and imposts which they were wont to pay him. 

Verse 21
Esther 2:21. Two of the king's chamberlains— These were two great men, who perhaps kept the door of the king's chamber; and, being either incensed at the divorce of Vashti, whose creatures they might be, or at the advancement of Esther, who they thought would in all probability raise her kinsman Mordecai above them, took disgust thereat, and so resolved to avenge themselves on the king. See Prideaux, and chap. Esther 6:2-3. 

REFLECTIONS.—1st, The advancement of Esther is here recorded, with the various steps of Divine Providence that led to this wonderful event. 

1. The king soon repented of the rashness which in his wine he had committed, and with deep regret parted with his beauteous queen, whom, by an unalterable law, he must see no more. Note; What is done hastily in anger, often gives cause to long and bitter remorse. 

2. The courtiers, to divert the king's melancholy, and by some new object to obliterate the remembrance of Vashti, propose to him the collecting of the most beautiful damsels in his dominions, that out of them he might select the most agreeable, to reign in the stead of the divorced queen. Note; In king's courts, there are men enow who watch the monarch's eye, and appear ready ministers to all his pleasures. 

3. The king approved the proposal, and Hege, the king's chamberlain, was appointed to take charge of them; and after a year for purification, that their native beauty might be heightened by the charms of art, they were then in turn to he brought to the king; and, if they pleased him not, they returned to be shut up in the seraglio while the favoured virgin was to be chosen queen. 

4. Among those who were collected at Shushan was a Jewess, named Esther; an orphan, brought up under the care of her cousin-german Mordecai, a Benjamite, whose ancestor had been carried away from Jerusalem at the captivity of Jeconiah. As he, in tenderness, had shewn himself a father to her, and with daily solicitude inquired after her welfare, she, in obedience, behaved as a dutiful child, observant of his directions. He had bid her conceal her parentage, as it might be an objection to her advancement; and, as the was born in Shushan, no questions, probably, were asked of her country, and she passed for one of Persian extraction. Note; (1.) They who show to orphans parental tenderness, should meet with the grateful return of filial duty and affection. (2.) Though we must never tell a lie, we are not always obliged to speak all that we know. 

5. The manners as well as the beauty of this damsel exceedingly ingratiated her to the keeper of the women, and he shewed her especial regard and kindness. When her turn came to be introduced to the king, she required no ornaments; her native beauty was sufficient distinction. She no sooner appeared, than all who saw admired her; and the king, charmed with her person, determined to fix on her head the imperial diadem. Behold a captive, a Jew, an orphan, now exalted to the royal throne of Persia! Thus God can work, and raise the poor from the dust to set them among princes. 

6. At the coronation of Esther a royal feast is made, which she graced with her presence, though Vashti had refused. To heighten the general joy, a release of taxes was published through the provinces, and royal gifts bestowed; and Mordecai was now advanced to some honourable post at court, probably through Esther's influence, who retained the same respect and deference for his advice, and changed not her manners with her station, though the had still continued to conceal, as Mordecai directed, her kindred and people. Note; (1.) No change of station should make us forget our benefactors. (2.) Younger persons shew their wisdom in being guided by the counsel of their more aged and experienced friends. 

2nd, We have, 

1. A plot formed against the king's life by two of his servants, whom he had disgusted. Monarchs stand on a dangerous eminence: how many of them have gone down murdered to the grave! Let them learn justice, and to rule with equity, that they may engage the affections as well as the submission of their subjects. 

2. The plot was discovered by Mordecai (for treasons usually transpire); and, as a loyal subject, he communicates his intelligence, through Esther, to the king. Inquisition is made, the traitors convicted and hanged, and a record entered of the faithful service that he had performed. Note; (1.) God has strange ways of bringing to light treasons and bloody designs. (2.) Concealment of any plot against the sovereign or state, is highly criminal. (3.) May every traitor meet a like reward! (4.) Good services done to us deserve to be recorded, that they may be remembered long and recompensed. 

03 Chapter 3 
Introduction
CHAP. III. 

Haman, king advanced by the king, and despised by Mordecai, meditates the destruction of all the Jews. 

Before Christ 474. 

Verse 1
Esther 3:1. Haman—the Agagite— This man was descended in a direct line from Agag, whom Samuel hewed in pieces in Gilgal. Calmet. 

Verse 2
Esther 3:2. Mordecai bowed not, nor did him reverence— Josephus tells us, that Haman, taking notice of this singularity in Mordecai, asked him what countryman he was; and, finding him to be a Jew, broke out into a violent exclamation at his insolence; and in his rage formed the desperate resolution, not only to be revenged of Mordecai, but to destroy the whole race of the Jews; well remembering, that his ancestors the Amalekites had been formerly driven out of their country, and almost exterminated, by the Jews. That Mordecai should refuse to pay such obeisance as all others paid to Haman at this time, will appear the less strange, if we consider that, Haman being of that nation against which God pronounced a curse, Exodus 17:14. Mordecai might think himself on this account not obliged to pay him the reverence which he expected; and if the rest of the Jews had the like notion of him, this might be a reason sufficient for his extending his resentment against the whole nation. But there seems to be, in the reverence which the people were commanded to pay him, something more than what proceeds from mere civil respect: the king of Persia, we know, required a kind of divine adoration from all who approached his presence; and, as the kings of Persia arrogated this to themselves, so they sometimes imparted it to their chief friends and favourites, which seems to have been the case with Haman at this time; for we can hardly conceive why the king should give a particular command that all his servants should reverence him, if by this reverence no more was intended than that they should show him a respect suitable to his station: but if we suppose that the homage expected from them was such as came near to idolatry, we need not wonder that a righteous Jew should deny that honour, or the outward expressions of it, to any man; since the wise and sober Grecians positively refused to give it to their very kings themselves; the people of Athens once passing sentence of death upon a citizen of theirs for prostrating himself before Darius, though he was then one of the greater monarchs upon earth. The author of the apocryphal additions to the book of Esther seems to intimate that this was the case with Mordecai, whom he introduces praying thus, chap. 13:12, &c. "Thou knowest, O Lord, that it is not in contempt or pride, nor for any desire of glory, that I did not bow down to proud Haman; for I would willingly kiss his feet for the salvation of Israel; but I did this, that I might not prefer the glory of man to the glory of God, nor adore any one but thee my Lord alone." See Valer. Max. lib. 6: cap. 3 and Poole. 

Verse 7
Esther 3:7. They cast Pur, that is, the lot— Haman, being determined to destroy Mordecai and the Jews, called together his diviners, to find out what day would be most lucky for his putting this design in execution. The way of divination then in use among the eastern people was, by casting lots; and therefore, having tried in this manner, first each month, and then each day in every month, they came to a determination at last, that the 13th day of the 12th month would be most fortunate for the bloody execution. It was in the first month of the year when Haman began to cast lots, and the time for the execution of the Jews was by these lots delayed till the last month in the year; which plainly shews, that, though the lot be cast into the lap, yet the whole disposing thereof is from the Lord; Proverbs 16:33 for hereby almost a whole year intervened between the design and its execution, which gave time for Mordecai to acquaint queen Esther with it, and for her to intercede with the king for the revoking or suspending of the decree, and thereby preventing the conspiracy. The reader will find this decree in Joseph. Antiq. lib. 11: cap. 6. Houbigant renders this verse, The lot, which is called Pur, was drawn before Haman from day to day, from month to month, for the twelfth month. 

Verse 9
Esther 3:9. And I will pay ten thousand talents of silver— The sum which Haman here offers the king in lieu of the damage that his revenues might sustain by the destruction of so many of his subjects, is prodigious for any private man, and shows how outrageously he was bent against the Jews. We read, however, of several private persons in history, who in ancient times were possessors of much greater sums. Pithius the Lydian, for instance, when Xerxes passed into Greece, was possessed of two thousand talents of silver, and four millions of daricks in gold, which together amounted to near five millions and a half of our sterling money. Though this may seem strange to us at present, our wonder will cease, if we consider, that from the time of David and Solomon, and for one thousand five hundred years afterwards, the riches of this kind were in much greater plenty than they are now. The prodigious quantities of gold and silver that Alexander found in the treasuries of Darius; the vast loads of them which were often carried before the Roman generals when they returned from conquered provinces; and the excessive sums which certain of their emperors expended in donatives, feasts, shows, and other instances of luxury and prodigality, are sufficient instances of this. But at length the mines of the ancient Ophir, which furnished all this plenty, being exhausted, and by the burning of cities and devastation of countries upon the irruption of barbarous nations both of the west and east, a great part of the gold and silver wherewith the world then abounded, being wasted and destroyed, the great scarcity of both which afterwards ensued was thus occasioned; nor have the mines of Mexico and Peru been as yet able fully to repair it. 

Verse 13
Esther 3:13. Letters were sent by posts— The first institution of posts is generally ascribed to the Persians; for the kings of Persia, as Diodorus Siculus observes, lib. 19: in order that they might have intelligence of what passed in all the provinces of their vast dominions, placed centinels on eminences, at convenient distances, where towers were built; and these centinels gave notice of public occurrences to each other, with a very loud and shrill voice; by which method news was transmitted from one extremity of the kingdom to the other with great expedition. But, as this could be practised only in the case of general news, which might be communicated to the whole nation, Cyrus, as Xenophon relates, Cyropaed. lib. 8: set up couriers, places for post-horses on all high roads, and officers where they might deliver their pacquets to each other. The like is said by Herodotus, lib. 8:; and he acquaints us further, that Xerxes, in his famous expedition against Greece, planted posts from the AEgean sea to Shushan, at certain distances as far as a horse could ride with speed; that thereby he might send notice to his capital city of whatever should happen in his army. The Greeks borrowed the use of posts from the Persians: and, in imitation of them, called them αγγαροι . Among the Romans, Augustus was the person that set up public posts, who at first were running footmen, but were afterwards changed for post-chariots and horses. For the greater expedition, Adrian improved upon this; and, having reduced the posts to great regularity, discharged the people from the obligation they were under before of furnishing horses and chariots. With the empire the use of posts declined. About the year 807, Charlemagne endeavoured to restore them, but his design was not prosecuted by his successors. In France, Lewis XI. set up posts at two leagues distance through the kingdom. In Germany, Count Taxis set them up, and had for his recompence, in 1616, a grant of the office of postmaster-general to himself and his heirs for ever. About eight hundred years ago couriers were set up in the Ottoman empire; and at this time there are some among the Chinese; but their appointment is only to carry orders from the king and the governors of provinces, and, in a word, for public affairs, and those of the greatest consequence. 

Verse 15
Esther 3:15. But the city Shushan was perplexed— Not only the Jews, but a great many others in Shushan, might be concerned at this horrid decree, either because they were engaged with them in worldly concerns, or perhaps out of mere humanity and compassion to such a number of innocent people, now appointed as sheep to the slaughter. They might apprehend likewise, that, upon the execution of the decree, some sedition or tumult might ensue; that in so great a slaughter it was hard to tell who would escape being killed or plundered, became those who were employed in this bloody work would be more mindful to enrich themselves than to observe their orders. See Patrick and Le Clerc. 

REFLECTIONS.—The people of God must not long expect the sunshine of prosperity. Though they had a queen on the throne, and a friend at court, a storm arises which threatens to swallow them up with universal destruction. 

1. Haman the Agagite, an hereditary enemy of the Jews, is advanced to the first post of honour, becomes the king's favourite, and receives, at his command, such adoration and reverence as approached idolatry. 

2. The rising sun is universally worshipped by the fawning courtiers; and, as preferment could be hoped for only through the favourite's interest, all men bowed down before him. Mordecai alone could not conform to the extravagant honours paid him; not envious of his advancement, nor proudly disrespectful, but conscientiously withheld from such impious adoration. In vain his fellow-servants advise compliance, or remonstrate on the danger of refusal: he chooses rather to lose his office, or life itself, than wound his conscience. Note; No consideration must sway or influence us to comply with what is evil. Better incur the wrath of princes, than offend the King of kings; better hazard life, than lose body and soul in hell. 

3. Haman was soon informed of this obstinate disrespect, and that this Jew pleaded religion as the reason for refusing this adoration to a mortal man. His pride fired at the intelligence, and he resolved to wreak his vengeance, not only on him, but on all his nation. Note; (1.) The resentment of favourites has been often fatal to the worthiest subjects; but, in the end, they are generally made to drink of the cup which they had mixed for others. (2.) Insolent pride begets unrelenting cruelty. 

04 Chapter 4 
Introduction
CHAP. IV. 

Mordecai and the Jews mourn: he applies to Esther, who appoints a fast before she goes in to the king. 

Before Christ 474. 

Verse 1
Esther 4:1. Mordecai rent his clothes, &c.— The latter Targum, upon the book of Esther, gives us the following account of Mordecai's behaviour upon this sad occasion: "He made his complaint in the midst of the streets, saying, What a heavy decree is this, which the king and Haman have passed, not against a part of us, but against us all, to root us out of the earth! Whereupon all the Jews flocked about him, and, having caused the book of the law to be brought to the gate of Shushan, he, being covered with sackcloth, read the words of Deuteronomy 4:30-31 and then exhorted them to fasting, humiliation, and repentance, after the example of the Ninevites." 

Verse 11
Esther 4:11. Whosoever, whether man or woman, shall come unto the king— Ever since the reign of Dejoces king of Media, Herodotus informs us, for the preservation of royal majesty, it was enacted, that no one should be admitted into the king's presence; but that if he had any business with him, he should transact it through the medium of his ministers. The custom passed from the Medes to the Persians; and therefore we find in the same historian, lib. 3: that after the seven princes had killed the magician who had usurped the throne, they came to this agreement, that whoever should be elected king should allow the others to have at all times a ready access to his presence (which is an implication that they had it not before), except only when he was in company with any of his wives. This, therefore, was the ancient law of the country, and not procured by Haman, as some imagine: though it cannot be denied that the reason at first might be, not only the preservation of the king's person, but a contrivance likewise of the great officers of state, that they might engross the king to themselves, by allowing admittance to none but whom they should think proper to introduce. See Le Clerc. 

Verse 14
Esther 4:14. And who knoweth, &c.— Who knoweth whether thou art not raised to the royal dignity, that thou mightest be a succour in these times? Houbigant. 

REFLECTIONS.—As yet Esther seems to have had but an imperfect knowledge of the cause of Mordecai's affliction; and as it was impossible, by the custom of Persia, to have a personal conference with him, she sends Hatach, a trusty eunuch, to inquire and report the particulars. Hereupon, 

1. Mordecai relates the whole of the matter; transmits, by the eunuch, a copy of the decree, and charges her by all means to use her utmost influence to get it reversed, by undeceiving the king with regard to the misrepresentations of Haman. Note; Could truth but find its way to the royal ear, much of the people's miseries would be relieved. 

2. Esther returns, by the same messenger, an answer to Mordecai's request. To appear in the royal presence uncalled, was death by the Persian law, except the king stretched out the golden sceptre; nor were the queens excepted from it: and, for some time past, the king seems to have neglected her, which would make the essay more dangerous; and therefore she rather wishes him to seek some other advocate, than expose her to the imminent peril of death. Note; (1.) The King of kings is not thus inaccessible; whosoever will, may come unto him boldly with every request, and are sure never to be denied. (2.) God in his providence permits the most discouraging circumstances, in order to exercise the faith and brighten the crown of the redeemed. 

3. Mordecai lessens not his importunity for the danger which Esther suggested to him. He let her know, that if her kindred fell, she must not hope to escape; that he fully believed God would stand by them, and she would lose the honour of being their deliverer if she declined this service; nay, that God would visit upon her and her father's house such a cowardly refusal; and, while the rest escaped, they would be left to perish. He concludes with suggesting, that her advancement was ordered for this great purpose, and that she was therefore bound to correspond with the designs of God herein. Note; (1.) If we have faith to trust God, he will never fail us. (2.) They who, through unbelieving fear, decline the path of duty, are justly given up to the danger which they thus sinfully seek to shun. (3.) It is good to observe the leadings of providence, and correspond with what appears to be the design of God in placing us in such a station or circumstance. 

4. Determined at last, Esther resolved at all hazards to make the essay: but first she enjoined Mordecai, and all the Jews in Shushan, to spend three days in prayer and fasting, while she did the same in the palace, to humble their souls for the sins which provoked these threatened judgments, and to seek the favour and blessing of God on her attempt, who alone could incline the king's heart to grant her suit. Putting her life in her hand, she then resolved to go to the king: she could but perish. Note; (1.) In all our distresses there is a throne of grace open, and a God who heareth prayer. (2.) When we are truly humbled under our sins, we may hope that God will deliver us from our afflictions. (3.) While we are desiring the prayers of others, let us not forget to be importunate for ourselves. (4.) When we can trust God with all, then all is safe. 

05 Chapter 5 

Introduction
CHAP. V. 

Esther presents herself before the king, whom she invites with Haman to a banquet. Haman, indignant that Mordecai refuses him respect, commands a gallows to be erected for him. 

Before Christ 474. 

Verse 2
Esther 5:2. The king held out to Esther the golden sceptre— A sceptre was the ensign of the highest and most absolute authority; therefore some have observed, that when Mordecai was advanced to the greatest dignity, next the king, having the royal robes on, and other ensigns of regal dignity, no mention is made of any sceptre, for that was proper and peculiar to the king; and the queen's touching, or, as some say, kissing it, was a token of her subjection and thankfulness for his favour. Josephus has mightily improved upon this story, as the reader will see by referring to his Antiquities, lib. 11: cap. 6. 

Verse 8
Esther 5:8. Let the king and Haman come to the banquet, &c.— Esther's intention, in desiring to entertain the king twice at her banquet before she made known her petition, was, that thereby she might the more endear herself to him, and the better dispose him to grant her request; for which reason she thought it a piece of no bad policy to invite his first favourite to come with him. But in the whole matter the singular providence of God is not a little conspicuous; which so disposed her mind, that the high honour which the king bestowed upon Mordecai the next day might fall out in the mean time, and so make way for her petition, which would come in very seasonably at the banquet of wine. For, as it was then most likely for the king to be in a pleasant humour, so also it was most usual for the Persians to enter upon business of state when they began to drink. See Prid. Connect. An. 453. 

Verse 12
Esther 5:12. Haman said moreover, yea, Esther, &c.— Athenaeus mentions it as a peculiar honour, which no Grecian ever had before or after, that Artaxerxes vouchsafed to invite Timagoras the Cretan to dine even at the table where his relations ate, and to send sometimes a part of what was served up at his own; which some Persians looked upon as a diminution of his majesty, and a prostitution of their nation's honour. Plutarch, in his Life of Artaxerxes, tells us, that none but the king's mother and his real wife were permitted to sit at his table; and therefore he mentions it as a condescension in that prince that he sometimes invited his brothers; so that this particular favour was a matter which Haman had some reason to value himself upon. 

Verse 14
Esther 5:14. The thing pleased Haman, and he caused the gallows to be made— This gallows was to be fifty feet high, that men might at a greater distance see the object of Haman's indignation, to the increase of Mordecai's disgrace no doubt, as Haman and his friends thought, and that, struck with greater terror by the spectacle, none might dare for the future to despise or offend him. It may seem strange, that so proud a man as Haman was, should not be prompted immediately to revenge himself on Mordecai for his contemptuous usage of him; since, doubtless, he must have had people enough about him, who, upon the least intimation of his pleasure, would have done it; and since he, who had interest enough with his prince to procure a decree for the destruction of a whole nation, might have easily obtained a pardon for having killed one obscure member of it. But herein did the wise and powerful providence of God appear, in that he disposed Haman's heart, contrary to his own inclination and interest, to put fetters as it were upon his own hands, instead of employing his power against his enemy. There cannot be a more striking instance of the vanity of all human greatness, and its utter incapacity to procure a depraved mind repose, than this of Haman. Those who are in the most exalted stations are not always so happy as they seem, or as those beneath them are ready to suppose: they have generally some latent trouble which gnaws and devours them; indeed, a very little matter is sufficient to embitter all their prosperity: this is more particularly the case with the proud and ambitious. Their pride is their punishment; and the mortification of seeing themselves not honoured as they expect plunges them into the bitterness of malice and revenge. But let such consider, that when they seem to be most firmly rooted, and oppress good men without controul, their ruin may be nearest at hand; and they may fall, by the over-ruling direction of Providence, into the very mischiefs which they had prepared for others. They who would see this subject amply enlarged upon may consult Balguy's Sermons, vol. 1: and Wharton's, vol. 2: 

06 Chapter 6 

Introduction
CHAP. VI. 

Ahasuerus, reading in the chronicles of his kingdom, finds that Mordecai had not been rewarded for discovering the conspiracy of his chamberlains. He enquires of Haman, what should be done to the man whom the king desired to honour; and, upon his answering, commands him to give Mordecai those honours which Haman thought designed for himself. 

Before Christ 474. 

Verse 1
Esther 6:1. The book of records of the chronicles— In these diaries, which we now call journals, wherein was set down what passed every day, the manner of the Persians was, to record the names of those who had done the king any signal services. Accordingly, Josephus informs us, that, upon the secretary's reading these journals, he took notice of such a person who had great honours and possessions given him as a reward for a glorious and remarkable action, and of such another who made his fortune by the bounties of his prince for his fidelity; but that, when he came to the particular history of the conspiracy of the two eunuchs against the person of the king, and of the discovery of this treason by Mordecai, the secretary read it over, and was passing forward to the next; when the king stopped him, and asked whether that person had any reward given him for his service: which shews, indeed, a singular providence of God, that the secretary should read in that very part of the book wherein the service of Mor-decai was recorded. Why Mordecai was not rewarded before, it is in vain to enquire. We see daily, even among us, that great men are frequently unmindful of the highest services which are done them, and take no care to reward them, especially if the person be in himself obscure, and not supported by a proper recommendation; and therefore we are not to wonder, if a prince who buried himself in indolence, and made it a part of his grandeur to live unacquainted and unconcerned with what passed in his dominions, (which was the custom of most eastern kings,) should overlook the service that Mordecai had done him; or, that if he ordered him a reward, yet by the artifice of those at court, who were no well-wishers to the Jews, Mordecai might be disappointed of it. There seems, however, to have been a particular direction of Providence in having his reward delayed till this time, when he and all his nation were appointed to destruction, when the remembrance of his services might be a means to recommend them to the king's mercy, and the honours conferred on him be a poignant mortification to his proud adversary. 

Verse 8
Esther 6:8. Let the royal apparel be brought, &c.— To form a notion of that height of pride and arrogance at which Haman (who thought that all the honours he specified were designed for himself) was arrived, we may observe, that for any one to put on the royal robe, without the privity and consent of the king, was among the Persians accounted a capital crime. To this purpose Plutarch, in his Life of Artaxerxes, tells us, that one day when, in hunting, the king happened to tear his garment, and Tiribazus told him of it, the king asked him what he should do? "Put on another," said Tiribazus, "and give that to me;"—"That I will," replied the king, "but then I enjoin you not to wear it." Tiribazus, however, who was rather a weak man, ventured to put it on with all its splendid ornaments; and when some of the nobles began to resent it as a thing not lawful for any subject, "I allow him," said the king, laughing at the figure he made, "to wear the fine trinkets as a woman, and the robe as madman." There was a custom among the Hebrews, not unlike that of placing the Persian designed to be honoured on the king's horse, as appears from the history of Solomon, 1 Kings 1:33 the person declared to be successor to the crown being mounted on the king's horse on the day of his inauguration. Some have thought that the crown, כתר keter, denotes not the king's crown, nor the royal turban, which it was death for any one to put on without the king's order, but the ornament that the king's horse upon which he rode wore upon his head. It must be acknowledged, that this application of the thing agrees best with the signification and order of the Hebrew words with the following verses, wherein no mention is made of the כתר keter, but only of the robe and the horse to which this crown belonged; and with the custom of the Persians, who used to put a certain ornament, in Italian called fiocco, upon the head of that horse whereon the king was mounted. See Patrick, Le Clerc, and Houbigant. 

Verse 11
Esther 6:11. Then took Haman the apparel and the horse, &c.— When I read Pitt's account of the cavalcade at Algiers upon a person's turning Mahommedan, and which is apparently designed to do him, as well as their law, honour, I cannot forbear thinking of the manner in which Haman proposed to do a person honour, and which Mordecai actually received. I will not repeat the passage, as the following extract from Pitt will bring it sufficiently to mind: "The apostate is to get on horseback on a stately steed, with a rich saddle and fine trappings: he is also richly habited, and hath a turban on his head; but nothing of this is to be called his own; only there is given to him about two or three yards of broad cloth, which is laid before him on the saddle. The horse, with him on his back, is led all around the city, which is several hours in doing. The apostate is attended with drums and other music, and twenty or thirty vekil harges, or stewards, who are under the Otho, Bashees, or serjeants. These march in order on each side of the horse, with naked swords in their hands. The cryer goes before with a loud voice, giving thanks to God for the proselyte that is made," &c. Strange as the method may appear to us, of honouring a person by putting vestments upon him above his degree, and which it is not designed he should keep, together with the carrying him thus equipped about a large town on horseback, attended by a cryer; yet Africans, we find, concur with Asiaticks in it. It is no wonder then to find Haman propose a thing of or sort, or that Ahasuerus easily assented to it. See Observations, p. 283. 

REFLECTIONS.—1st, How vain are all human contrivances! How easily can God disappoint the devices of his enemies, to their confusion! He has access to the spirits of men; and by means unseen, but irresistible, can accomplish all his pleasure. Mordecai as little dreamt of the honour which was designed him, as of the destruction threatened him; and Haman as little suspected that his morning-visit to court would be attended with such consequences. We have here, 

1. The king, restless on his bed; his sleep was fled; for he who seals up the eye-lids had forbidden his to close. 

2. To amuse the tedious hour, and perhaps to try an expedient to lull his wakeful eyes to lost repose, he calls for the book of records; and God so ordained, that the portion fixed upon was the detection of that dangerous conspiracy to which Mordecai had been so instrumental. Note; The minutest circumstances may be pregnant with the greatest events; the opening at a particular leaf of this book conduced eminently to the preservation of the Jewish people, and, in them, of God's whole church in all future ages. 

2nd, Probably, when the design of God's providence was answered; the king slept in peace; but no sooner awaked in the morning, than he is solicitous to honour the neglected Mordecai. 

1. He makes inquiry who was in the court; and who should be there but Haman, early attending on the king, big with impatience to see Mordecai on the gallows, and not doubting to succeed easily in his petition: him the king commands to be introduced, little suspecting the design of his master, and probably counting it a happy circumstance that he was called for. 

2. No sooner is Haman introduced, than the king proposes a question to him, which self-love strongly interpreted in his own favour; and therefore, he lavishly advises to heap the most signal distinctions on the man whom the king delighted to honour. Note; (1.) Pride and ambition are never satisfied with the most accumulated honours. (2.) Self-conceit, and a high opinion of ourselves, is a most dangerous rock, against which we cannot too carefully guard. (3.) It should be the delight of kings, and of all in authority, to bestow honour on the deserving, and to encourage those who do well. 

3. The king expressed his approbation of the advice, and Haman expected with rapture the issue; but how astonished was he to hear the name of Mordecai as the honoured person, and himself fixed on to lead his horse, and proclaim his high deserts. 

4. The mandate must be obeyed; and Haman, however stung with envy and grief, is obliged to comply. Mordecai is apparelled, his horse ready, and Haman the herald of his honour. If such be the dignity of him whom man will have exalted, what shall be their portion whom the eternal king delights to honour? 

Verse 13
Esther 6:13. Then said his wise men, &c.— As Mordecai had declared himself a Jew, to satisfy the people at court that he could not with a good conscience comply with the king's command relating to the reverence which was to be paid to Haman; and as the interposition of Providence in behalf of the Jewish nation, even during their captivity, had been very conspicuous; the wise men about Haman might from experience form a conjecture, that if their God was become their friend, as seemed to be the case by this strange turn of affairs in favour of Mordecai, no weapon forged against them would prosper; because they had seen so many plots, which would have crushed any other nation, turn to their advancement as well as to their enemies' destruction. See Judith 5:20-21. Considering, then, that Mordecai was of the seed of the Jews, a people whom God had wonderfully raised from great oppressions, and that at this time there was a desperate design, by Haman's management, carrying on against them; his wise men might easily and without the spirit of prophesy divine, that as Mordecai, whom they knew to be a man of great courage and wisdom, was got into the king's favour, it would not be long before he would find an opportunity of applying to him for a revocation of Haman's bloody decree, and consequently his ruin in the king's good graces. The known instability of court favour, and the little quarter there given to rivals or enemies, made it no hard matter, from Mordecai's advancement, to read Haman's destiny. See Patrick and Poole. 

REFLECTIONS.—With very different sensations these two returned; the one to his place at court, the other to his house in the city. Mordecai, thankful and comforted, receiving the favour done him as a token for good, that God would blast the designs of his inveterate enemy: Haman, covered with confusion, stung with envy, and mourning as under the bitterest affliction. Thus will God render tribulation to those who trouble his people; but, to us who are troubled, rest with him. 

1. Haman unbosoms his griefs to his wife and friends. The communicating of our afflictions is usually a relief; here it tended to aggravate their burden. For, 

2. They prove miserable comforters, and read his doom instead of soothing his complaints. They foresee the disappointment of all his schemes: Mordecai is of the seed of the Jews, and no weapon formed against them can prosper; they predict his own fall in the struggle, and heighten his distress into despair: what had happened was but the earnest of what would ensue. Note; (1.) It is vain fighting against those whom God protects. (2.) Falling favourites descend rapidly. (3.) Sad presages of approaching ruin often seize the sinner before destruction comes upon him to the uttermost. 

3. Haman's grief probably made him dilatory, and he foreboded now no good from the banquet in which he had so lately gloried. The eunuchs are sent to hasten him, and he goes; where we shall find him, in the next chapter, receiving the judgment that he had so well deserved. 

07 Chapter 7 

Introduction
CHAP. VII. 

Esther petitions for her own life, and that of her people, whose destruction Haman had designed. The king, enraged, orders him to be hanged on the gallows which he had prepared for Mordecai. 

Before Christ 474. 

Verse 4
Esther 7:4. But if we had been sold for bond-men, &c.— Would to God we had been sold for bond-men and bond-women! then I would have held my peace: although our enemy is not of so much worth that damage should be brought on the king. Houbigant. Esther means, that Haman was not a man of such consequence as to countervail the infamy which would fall on the king, and the loss which his kingdom would sustain, by the sacrifice of a whole nation to his resentment. 

Verse 7
Esther 7:7. The king—went into the palace-garden— Partly as disdaining the company of so infamous a person as Haman; partly to cool and allay his spirit, boiling and struggling with a variety of passions; and partly to consider within himself the heinousness of Haman's crime, the mischief which himself had nearly done by his own rashness, and what punishment was fit to be inflicted on so vile a miscreant. 

Verse 8
Esther 7:8. Haman was fallen upon the bed whereon Esther was— It was a custom among the Persians, as well as other nations, to sit, or rather lie, upon beds when they ate or drank; and therefore, when Haman fell down as a suppliant at the feet of Esther, and, as the manner was among the Greeks and Romans, and not improbably among the Persians, embraced her knees, the king might pretend that he was offering violence to the queen's chastity; not that he believed that this was his intention; but in his furious passion he turned every thing to the worst sense, and made use of it to aggravate his crime. The king's design was evident enough from his words; and therefore they immediately covered Haman's face. As the dignity of a prince made the being arrayed in his clothes a mighty honour, so it should seem it did not allow of a malefactor's setting eyes upon him. The majesty, at least, of the kings of Persia did not allow of this, as appears in the case of Haman, whose face was covered as soon as the courtiers perceived Ahasuerus looked upon him in that light. Some curious correspondent examples have been produced from antiquity, and may be met with in Poole's Synopsis; but, perhaps, it may be amusing to find that this custom still continues; as well as useful to ascertain more clearly the meaning of covering the face, which has been differently understood by learned men. I shall therefore set down, from Bishop Pococke's Travels, the account that he gives of an artifice by which an Egyptian bey was taken off. It was this: a man, being brought before him like a malefactor just taken, with his hands behind as if tied, and a napkin put over his head, as malefactors commonly have, when he was brought before the bey, suddenly shot him dead. The covering of Haman's face, then, was the placing him before Ahasuerus as a malefactor to hear his doom, who had just before been considered as the king's confident. See Observations, p. 282 and Explication des Textes Difficiles, p. 261. 

Verse 10
Esther 7:10. So they hanged Haman, &c.— I cannot pass over the wonderful harmony of Providence, says Josephus, Antiq. 50:11; 100:6 without a remark upon the Almighty power and admirable justice of the wisdom of God, not only in bringing Haman to his deserved punishment, but in entrapping him in the very snare which he had laid for another, and turning a malicious invention upon the head of the inventor. Well says the heathen poet, 

———Nec lex est justior ulla Quam necis artifices arte perire sua. 

No law is more just, than that the workers of wickedness should perish by the means of their own subtilty. 

Bishop Patrick observes on this wonderful deliverance of the Jewish nation, that though in the whole there was no extraordinary manifestation of God's power, no particular cause or agent which was in its working advanced above the ordinary pitch of nature, yet the contrivance and suiting of these ordinary agents appointed by God, is in itself more admirable than if the same end had been effected by means which were truly miraculous. That a king should not sleep, is no unusual thing; nor that he should solace his waking thoughts by hearing the annals of his own kingdom, or the journals of his own reign, read to him: but that he should lie awake at that time, especially when Haman was watching to destroy the Jews; that in the chronicles of the kingdom they should light on that place where Mordecai's unrewarded services were recorded; that the king should forthwith resolve thereupon to do him honour; that Haman should come in at the very moment when he was so disposed; should ignorantly determine what honour should be done him, and be himself appointed to that ungrateful office: all this, no doubt, was from the keeper of Israel, who neither slumbereth nor sleepeth, and was truly marvellous in his people's eyes. 

08 Chapter 8 

Introduction
CHAP. VIII. 

Esther requesting that the letters devised by Haman might be reversed the king informs her, that no man may reverse what is sealed with the king's seal; but he gives leave for other letters to be signed with the royal signet, permitting the Jews to defend themselves, and destroy their enemies. 

Before Christ 474. 

Verse 2
Esther 8:2. The king took off his ring—and gave it unto Mordecai— That is, he made him the keeper of the royal signet, in the same manner as Haman had been before him. 

Verse 10
Esther 8:10. And he wrote in the king Ahasuerus' name, &c.— Josephus has given us a true copy, as he says, of this decree, or, as he terms it, of the letters which Artaxerxes sent to all the nations which lie between India and Ethiopia; wherein he represents the abuse which favourites are wont to make of their power and credit with their prince, by insulting their inferiors, flying in the face of those who raised them, and, to gratify their resentments, calumniating the innocent, and putting honest men in danger of their lives, &c. It is observable, that this decree allows the Jews to defend themselves, and therefore may, in some measure, account for the slaughter which they made of their enemies, as related in the next chapter; and, no doubt, the great sum which Haman had offered to gratify his revenge against the Jewish nation, was an additional provocation to them to slay every one who came to annoy them. But it should be remembered, that in this they acted by virtue of a royal edict, which authorized them to stand upon their own defence; that they were not the first aggressors, but only opposed those who openly assaulted them, and were for putting in execution an unjust and cruel decree against them; and as the Amalekites, who might be dispersed throughout the Persian dominions, were the known and inveterate enemies of the Jews, and, following now the fortune of Haman, might be forward enough to execute the decree which he had procured against them, it is reasonably presumed that most of those whom the Jews destroyed in their necessary defence, both at Shushan and in the provinces, were of that devoted nation, and that by this their slaughter the prophesies against Amalek were remarkably accomplished. See Bishop Patrick. 

Verse 15
Esther 8:15. And with a great crown of gold— The word royal is not added here, as in the 8th verse of the sixth chapter; nor is the horse mentioned, as there, because no extraordinary honours are here spoken of, but only that honour and that habit which immediately belonged to the keeper of the royal signet. Houbigant. 

REFLECTIONS.—Just execution having been performed on the person of the wicked Haman, we have here, 

1. The disposal of his estate, which, as forfeited, the king bestows on the queen. The ten thousand talents which were offered as the price of blood, become the property of those whose lives were marked out for a prey. 

2. Mordecai is highly advanced. Though the queen had before concealed her kindred, she thinks it a proper season now to own her relation and obligations to Mordecai, whose good services had already so highly recommended him to the king; but this more especially engaged the royal favour to him. He is immediately introduced; and, as a token of the warmest regard, the king presents him with the ring from his finger, and thus he becomes, in the king's favour and in dignity, the worthy successor of the wicked Haman. To his trust also the queen commits the management of the forfeited estate: thus completely were the tables changed; the wickedness of the wicked was upon him, and the wealth of the sinner laid up for the just. Note; (1.) This world is a changing scene, kings' favours are precarious, and riches make themselves wings and fly away. Let it admonish us to secure his favour whose regards are unchangeable to the good, and those riches which are abiding, even eternal in the heavens. (2.) God's providence often in this world displays the justice of his government. 

3. Esther again appears before the king; though uncalled, yet confident of his regards, the golden sceptre bids her be comforted, and she humbly presents her petition. With tears she pleads the danger of her kindred and people, and the insupportable grief of seeing them massacred; with deep submission represents the case to the king, and hopes that the bloody edict may be reversed, which Haman, by misrepresentations, had obtained. Note; (1.) Though we have justice on our side, yet as inferiors it becomes us to use entreaty. (2.) Some men's mischief survives them: they murder even after death, by the pernicious writings and sentiments that they have propagated. (3.) Our advancement must never make us forget our poor relations, or be unconcerned for their distresses. 

4. The king kindly receives her request, and instantly prepares to counteract the mischief of the former decree. Note; When we have done wrong, we cannot too soon endeavour to prevent, to the utmost of our power, the mischievous consequences that might ensue. 

5. When the Lord pleases to work, how soon can he give beauty for ashes, the oil of joy for mourning, and the garments of praise for the spirit of heaviness! We have, 

(1.) Mordecai in royal apparel, robed in purple and fine linen, with a coronet of gold upon his head: a great distinction this; but poor, compared with the brighter robes with which the King of glory shall array his redeemed when he shall put on their heads a crown of glory that fadeth not away. 

(2.) On his advancement a general joy was diffused around: the city promised themselves prosperity under his wise and just administration: the Jews with gladness heard the unexpected tidings of deliverance; and whilst with exultation they rejoiced, the people around them, now perceiving the court-favour towards them, paid them all honour and respect. Note; [1.] A happy change of administration, from bad men and bad measures, is a truly national joy. [2.] The anguish and sorrow that a christian sometimes feels, only serves to heighten his joy when the Lord turns and refreshes him, and brings him from the depths of the earth again. 

(3.) A great accession of converts was made to the Jewish church on this occasion. The evident finger of God seen in their deliverance, their present happy and prosperous estate, and the fear of the power with which they were invested, wrought upon multitudes, who, to avoid their resentment, or to obtain court-favour, or perhaps from better motives of divine conviction, became proselytes. Note; When the church is in prosperity professors are numerous, but the faithful are proved in adversity. 

09 Chapter 9 

Introduction
CHAP. IX. 

In the thirteenth day of the month Adar, the Jews destroy their enemies: the ten sons of Haman are hanged. The feast of Purim, or lots, is instituted, in memory of this event. 

Before Christ 473. 

Verse 13
Esther 9:13. Let Haman's ten sons be hanged upon the gallows— it is not unlikely that many might be enraged at Haman's death, and his sons in particular might set themselves at the head of those who were bold enough to attempt the destruction of the Jews at Shushan, being resolved to revenge their father's death, though in so doing they were sure to meet their own. This seems to suggest one reason why Esther was so solicitous to have their dead bodies hung on the gallows, because they had shewn more malice and indignation against the Jews, and, on the day when the cruel edict came to take place, had made more desperate attacks upon them, than any others; though the reason of state, in this severity, might be, to expose the family to greater infamy, and to deter other counsellors at any time from abusing the king with false representations: for though the Jews suffered none to hang on the tree, as they called the gallows, longer than till the evening of the day whereon they were executed, yet other nations let them hang till they were consumed, (as appears from the history of the Gibeonites, 2 Samuel 21:9.) or devoured by crows, vultures, or other ravenous creatures. See Patrick and Poole. 

Verses 20-32
Esther 9:20-32. And Mordecai wrote these things, &c.— See the introductory note to this book. It is from the 20th verse that some have supposed Mordecai to have been the author of it: but it is very evident, that these words relate not to the book itself, but to the circular letters which Mordecai sent to the Jews in all the provinces of the Persian empire; signifying what a mighty deliverance God had vouchsafed them, and appointing in commemoration thereof an annual festival to be observed for ever. This festival was called פורים Purim, (Esther 9:26.) or the feast of lots; Pur in the Persian language signifying a lot, from the event mentioned Esther 9:24 and chap. Esther 3:7 and it is to this very day celebrated by the Jews with some peculiar ceremonies; but most of them reducible to these three things, reading, resting, and feasting. Before the reading, which is performed in the synagogue, and begins in the evening as soon as the stars appear, they make use of three forms of prayer; in the first of these, they praise God for counting them worthy to attend this divine service; in the second, they thank him for the miraculous preservation of their ancestors; and in the third, they bless his holy name for having continued their lives for the celebration of another festival in commemoration of it. Then they read over the whole history of Haman from the beginning to the end; not out of any printed book, for that is not lawful, but out of a Hebrew manuscript written on parchment. There are five places in the text wherein the reader raises his voice with all his might: when he comes to the place that mentions the names of the ten sons of Haman, he repeats them very quick, to shew that they were all destroyed in a moment; and every time that the name of Haman is pronounced, the children with great fury strike against the benches of the synagogue with mallets brought for that purpose. After the reading is finished, they return home and have a supper, not of flesh, but of spoon-meat. Next morning they arise early, and return to the synagogue, where, after they have read that passage in Exodus which mentions the war of Amalek, they begin again to read the book of Esther, with the same ceremonies as before, and so conclude the services of the day with curses against Haman and his wife, with blessings upon Mordecai and Esther, and with praises to God for having preserved his people. Their resting on this day is observed so religiously, that they will not so much as set or sow any thing in their gardens, being fully persuaded that it would not come up if they did; and therefore they either play at chess or similar games, or spend their time in music or dancing, till it be proper to begin their feasting, wherein they indulge themselves to such an immoderate degree, that their feast of Purim has with great justice been called the bacchanals of the Jews. They allow themselves to drink wine to excess, nay even to such a pitch as not to be able to distinguish between the blessing of Mordecai and the curse of Haman, as they themselves speak. Among the other sports and diversions of the day, they used formerly to erect a gibbet, and burn upon it a man of straw, whom they called Haman; but it being surmised that they might have a design herein to insult the christians, Theodosius the second forbad them to use this ceremony under the penalty of forfeiting all their privileges. See Calmet. The most laudable particular in the feast of Purim is, the abundant alms, in money and food, which the rich bestow upon the poor, in order to put them in a capacity to celebrate the festival. Note; (1.) Past interpositions of God's providence in behalf of his people, should be an encouragement to them in every present distress. (2.) A holy feast must be kept in a holy manner. It is the scandal and reproach of every religion, to see excess consecrated as devotion: and what a shame to the name of christian, to have the birth of the holy Jesus, the sufferings of the immaculate Lamb of God, and the descent of the Holy Ghost, celebrated by bacchanalian entertainments; and those sacred seasons, when most peculiarly we are called to thankful adoration and holy joy, most peculiarly marked with lawless revelry, thoughtless dissipation, gaming, drunkenness, lewdness, and every abomination. Is this the feast which God hath chosen? pudet haec opprobria. 

10 Chapter 10 

Introduction
CHAP. X. 

Ahasuerus lays a tribute upon his dominions. Mordecai's advancement under him. 

Before Christ 468. 

Verse 1
Esther 10:1. Ahasuerus laid a tribute upon the land, &c.— 1:e. He laid a tax upon every part of his dominions, both on the continent and in the islands over which his power extended. By the isles here mentioned, are meant those in the AEgean sea conquered by Darius Hystaspes. See Usher's Chron. and Calmet, who here goes on to comment on the remaining chapters of Esther, which may be found in the Apocrypha; but the Hebrew text concludes as in our Bibles. He observes, after Paul Lucas, that the tombs of Mordecai and Esther are still to be seen at Amadam, in the synagogue of the Jews, who are much more numerous in that place than in any other town in Persia. 

REFLECTIONS.—We are here informed, 

1. That Ahasuerus laid a general tribute on all his dominions. Either the tribute he had remitted, chap. Esther 2:18 or if, as is supposed, this was Xerxes, his expensive expeditions made it necessary to replenish his treasury. In arbitrary governments, the king's will is law. Blessed be God for the secure enjoyment of liberty and property! 

2. The greatness of this mighty monarch was at large recorded in the chronicles or records of his kingdom, where Mordecai's name also bore a distinguished place, and reflected honour upon the master to whom he owed his advancement. 

3. Mordecai, good as he was great, endeared himself by every act of kindness and favour to his countrymen. His honours had not changed his manners; he was courteous and kind to all his brethren, and his desire to serve them seemed but to increase with his ability. Universally respected and beloved, his greatness caused no envy; while the multitude of his brethren were deeply sensible that for all their happiness and prosperity they were indebted to his kindness and protection under God. Note; He is truly great, whose power and dignity are employed for the public good. 

We have now finished our comment on the historical books of the Old Testament. Of the period of history from the return of the Jews out of Babylon to the birth of our Saviour, having no inspired writings, the reader must endeavour to gain a knowledge from such apocryphal and profane historians as are extant. See 2 Chronicles 36. In some measure however to supply the deficiency, we here subjoin, from Dr. Taylor's Scripture Divinity, a brief account of the state of the Jews and of other nations from this period to the time when our Lord came into the world. 

"After the Babylonish captivity," says he, "the Jews no more lapsed into idolatry, but remained steady in the acknowledgment and worship of the one living and true God. Even then they fell into new ways of perverting religion, and the wise and holy intentions of the divine law. I. By laying all the stress on the external and less momentous parts of it, while they neglected the weighty and substantial, true holiness of heart and life. Mankind are too easily drawn into this error. While they retain a sense of religion, they are too apt to listen to any methods by which it may be reduced to a consistency with the gratification of their passions, pride, and avarice. Thus, by placing religion in mere profession, or in the zealous observance of rites and ceremonies, instead of real piety, truth, purity, and goodness, they learn to be religious without virtue. II. By speculating and commenting upon the divine commands and institutions, till their force is quite enervated, and they are refined into a sense that will commodiously allow a slight regard instead of sincere obedience. III. By confirming and establishing the two former methods of corrupting religion, by tradition and the authority of learned rabbis; pretending, that there was a system of religious rules delivered by word of mouth from Moses, explanatory of the written law, known only to those rabbis; to whose judgment, therefore, and decision, all the people were to submit." 

"This, in time, the space of 219 years, became the general state of religion among the Jews, after they had discarded idolatry. And this spirit prevailed among them for some ages, (290 years) before the coming of the Messiah. But, however, it did not interfere with the main system of Providence, or the introducing the knowledge of God among the nations, as they still continued steadfast in the worship of the true God, without danger of deviating from it. Besides, they were now, much more than formerly, exercised in reading, thinking, and reasoning, and were more capable, of themselves, of judging what was right, Luke 12:57. And several of them did so judge. Some of them were truly religious and virtuous; and all of them had strong expectation of the Messiah about the time of his appearance; and were sufficiently qualified to judge of religious matters, and of the evidences of his mission. Thus the Jews were prepared by the preceding dispensation for the reception of the Messiah, and the just notions of religion which he was sent to inculcate; insomuch that their guilt must be highly aggravated, if they rejected him and his instructions. It could not be for want of capacity, but of integrity, and must be assigned to wilful blindness and obduracy. Out of regard to temporal power, grandeur, and enjoyments, they loved darkness rather than light." 

"In the mean time, the pagan nations had made great openings in wisdom and virtue. Those arts that began in Greece, had travelled into other lands; learning had got footing among the illiterate; and humanity and social affections among the barbarous; and many good and useful books, useful even to this day among christians, were written in ethics for the right conduct of life. The light of nature was carried high; or rather, the darkness of it was much enlightened. Such was, at length, the state of the Gentiles, God having still been pleased, from time to time, to raise up among them persons uncommonly endowed, for their instruction, and to fit them for the day when he should more explicitly reveal himself and his sacred will to them." 

"For many ages the Jews had been well known in the eastern empires, among the Assyrians, Chaldeans, Medes, and Persians; but, till the time of Alexander the Great, they had no communication with the Grecians. About the year before Christ 332, Alexander built Alexandria in Egypt; and, to people his new city, removed thither many of the Jews, allowing them the use of their own laws and religion, and the same liberties with the Macedonians themselves. The Macedonians, who spake the Greek language, and other Greeks, were the principal inhabitants of Alexandria. From them the Jews learned to speak Greek, which was the common language of the city, and which soon became the native language of the Jews that lived there; who, on that account, were called Hellenists, or Greek-Jews, mentioned Acts 6:1-9; Acts 11:20. These Greek-Jews had synagogues in Alexandria; and for their benefit the five books of Moses, which alone, at first, were publicly read, were translated into Greek, (by whom is uncertain) and read in their synagogues every sabbath-day. And in the time of Antiochus Epiphanes, about 168 years before Christ, when the prophets also began to be read in the synagogues of Judea, the prophets also were translated into Greek for the use of the Alexandrian Jews. This translation contributed much to the spreading of the knowledge of true religion among the nations in the western parts of the world." 

"For the Jews, their synagogues and worship were, after Alexander's death, dispersed almost every where among the nations. Ptolemy, one of Alexander's successors, having reduced Jerusalem and all Judea, about 320 years before Christ, carried 100,000 Jews into Egypt, and there raised considerable numbers of them to places of trust and power; and several of them he placed in Cyrene and Lybia. Seleucus, another of Alexander's successors, about 300 years before Christ, built Antioch in Cilicia, and many other cities, in all thirty-five, and some of them capital cities in the greater and lesser Asia; in all which he planted the Jews, giving them equal privileges and immunities with the Greeks and Macedonians; especially at Antioch in Syria, where they settled in great numbers, and became almost as considerable a part of that city, as they were at Alexandria. See Dr. Prideaux's Con. Anno 293. Ptotemy Soter 12. On that memorable day of Pentecost, Acts 2:5; Acts 2:9; Acts 2:11-12 were assembled in Jerusalem, Jews, devout men, out of every nation under heaven; namely, Parthians, Medes, and Persians, of the province of Elymais, inhabitants of Mesopotamia, Judea, Cappadocia, Pontus, Asia, Phrygia, Pamphylia, Egypt, Cyrene in Lybia, and Rome, Cretes, and Arabs, who were all either natural Jews, or devout men, 1:e. proselytes to the Jewish religion. And in every city of the Roman empire, where Paul preached, he found a body of his countrymen, the Jews; except in Athens, which was at that time, I suppose, a town of no considerable trade: which shews that the Jews and their synagogues, at the time of our Lord's appearance, were providentially scattered over all the Roman empire; and had in every place introduced, more or less, among the nations, the knowledge and worship of God; and so had prepared great numbers for the reception of the gospel." 

"About the time that Alexander built Alexandria in Egypt, the use of the Papyrus, for writing, was first found out in that country. Dr. Prideaux's Con. Anno 332. Darius, 4: p. 706 vol. 2: This invention was so favourable to literature, that Ptolemy Soter, one of Alexander's successors, was thereby enabled to erect a museum, or library; which by his son and successor Philadelphus, who died 247 years before Christ, was augmented to 100,000 volumes; and by succeeding Ptolemies to 700,000. Part of this library, which was placed in a separate building from the other part, happened to be burnt when Julius Caesar laid siege to Alexandria; but after that loss, it was again much augmented, and soon grew up to be larger, and of more eminent note, than the former; and so it continued for many ages to be of great fame and use in those parts, till at length it was burnt and finally destroyed by the Saracens, in the year of our Lord 642. Dr. Prideaux's Con. vol. 3: p. 21, &c. anno 284. This plainly proves how much the invention of turning the Papyrus into paper, contributed to the increase of books, and the advancement of learning, for some ages before the coming of our Lord. For doubtless, by this means, private hands would also more easily be supplied with books than before." 

"Add to all this, that the world, after many changes and revolutions, was, by God's all-ruling wisdom, thrown into that form of civil affairs which best suited with the great intended alteration. The many petty states and tyrannies, whose passions and bigotry might have run counter to the schemes of Providence, were all swallowed up in one great power, the Romans; to which all appeals lay; the seat of which, Rome, lay at a great distance from Jerusalem, the spring from whence the gospel was to arise, and flow to all nations. And therefore, as no material obstruction to the gospel could arise, but from that one quarter, none could suddenly arise from thence, but only in process of time, when the gospel was sufficiently spread and established, as it did not in the least interfere with the Roman polity or government. The gospel was first published in a time of general peace and tranquility throughout the whole world, which gave the preachers of it an opportunity of passing freely from one country to another, and the minds of men the advantage of attending calmly to it. Many savage nations were civilized by the Romans, and acquainted with the arts and virtues of their conquerors." 

"Thus the darkest countries had their thoughts awakened, and were growing to a capacity of receiving, at the stated time, the knowledge of true religion. So that all things and circumstances conspired now with the views of heaven, and made this apparently the fulness of time, (Galatians 4:4.) or the fittest juncture for God to reveal himself to the Gentiles, and to put an end to idolatry throughout the earth. Now the minds of men were generally ripe for a purer and brighter dispensation, and the circumstances of the world were such as favoured the success and progress of it."

